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ABSTRACT 

 

The main thrust of this paper is to assess the impacts of the human being on the environment 

as a result of their perception of the environment mainly as a resource that must be exploited. 

Particular attention was paid to different strategies adopted by scholars in terms of managing 

nature both in the past and present with a view to ascertaining the extent of degradation and 

the tendency of wanton anthropogenic modification of the environment. The study was based 

on archival research methods and expository review of relevant studies. Suggestions on how 

environmental sustainability could be attained in the near future were proposed. Finally, as an 

alternative to ecocentrism and anthropocentrism, a theocentric perspective was suggested since 

materialism was regarded as one of the most serious dysfunctional values for the ecosystem. 

Therefore Christians needed to re-orientate their relationship with the material properties. 

 

Key Words: creation care, environmental resources, environmental sustainability, 

theocentric option   

 

 

INTRODUCTION 

 

The past century has witnessed unprecedented human impacts on the natural environment. The 

United Nations identified 816 species that have become extinct and 11, 046 species that are 

threatened with extinction (United Nations, 2001). Hoffman and Sandelands (2004) revealed 

that nearly 25 percent of the world’s most important marine fish stocks are depleted, over 

harvested, or just beginning to recover from harvesting while World Resources Institute (WRI) 

(2000a) revealed that another 44 percent are being fishing at their biological limit and are 

therefore vulnerable to depletion.  

 

According to French (2008) our core ecological problem lies in humanity’s general refusal to 

commit, to tangibly from the restraining our widespread practices of production and 

consumption that are so disruptive to planet’s ecosystems, its array of animal and plant species, 

and its climate system and weather patterns. French (2008) further revealed that history has 

accelerated in the modern period as the human population has surged and our scientific and 

technological powers have produced an expanding juggernaut of production and consumption, 

which have had an increasingly vast and often damaging impact on most ecosystems around 
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the globe. It is evident that humanity’s powers of action have advanced to such an extent that 

human beings all over the world have transformed natural habitats into mono-crop agro-

ecosystems, clear jungles into ranches, and increase endangerment and extinction rates. 

According to Stuckelberger (2008) human being are confronted with air pollution in cities, with 

serious health risks, devastating storms as a result of climate change, water pollution and dead 

rivers, mega-waste in megacities, deforestation and growing deserts, pick oil as a sign for 

limited nonrenewable fossil energy sources, etc. Stuckelberger (2008) revealed further that the 

list of environmental challenges in all parts of the world is huge while the list of decisive 

activities in favour of environmental protection is very impressive.  

 

Scholars have established that the environment is heavily under pressure, such that polluted 

water and air are a danger for human health and animals; soil deterioration bears the risk of a 

decrease of agricultural productivity in future, climate change provokes floods and storms in 

different part of the world (Stuckelberger, 2008). Thomas (2002) revealed that issues such as 

species extinction, industrial pollution, forest loss, ecosystem degradation, over-fishing and 

degraded fresh water supplies are all a part of our contemporary world. These have cost 

manifold damages for human life, goods and infrastructure. In fact, human development is 

ruinous and cannot be sustained. 

 

However, ecologist have been arguing for three decades now, that economic growth may only 

be sustained by channeling it in ways that respect the basic structures and physical dynamics 

of the planet’s various ecosystems and food-chain (Daly, 1996). In short, human economic 

well-being depends on respecting and defending the integrity and stability of ecosystems. 

Stuckelberger (2008) opined that caring for the environment has several dimensions. He looked 

at this from two different perspectives; first, from environmental technologies, which were in 

form of energy efficiency, alternative energy sources such as solar energy, agricultural 

technologies, housing systems and new public transport systems which could make a major 

contribution to sustainable environment; secondly, from economic incentives for 

environmentally sound behavior, financial charges for pollution and legal punishment for 

disregarding environmental laws. He buttressed his statement that all these could only be 

successful if people’s views and awareness are changing on the questions such as: What are 

we as human beings on earth? Are we like dictators who claim to have the right to exploit and 

oppress others and nature? Or do we see ourselves as part of the whole of creation, like humble 

guests on earth?  

 

From the ongoing, it is obvious that the environmental issues confronting the world today 

require immediate attention and effective action. Cha (2012) opined that the rapidly changing 

environmental systems and depleting resources are causing substantial concern to government 

and business leaders around the world. Therefore, Cha (2012) suggested that there is no doubt 

that critical decisions are warranted, and radical changes are required. In the light of this, human 

beings should get it right by being in harmonious with nature/environment while their needs 

must be redefined beyond the utility satisfaction of simply self-interested desire but must be 

seen in the light of God’s intentions which respect the nature He created for their benefits.  

 

 

METHODOLOGY 

 

Archival research methods and expository review was employed for this study. According to 

Ventresca and Mohr (2001) reports that archival research methods include a broad range of 

activities applied to facilitate an investigation of documents and textual materials produced by 
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and about organizations. They further revealed that archival methods are those that involve the 

study of historical documents providing us access that we might not otherwise have to the 

organizations, individuals, and events of that earlier time. Archival methods was also employed 

in this study to investigate non-historical documents and texts produced by and about 

contemporary organizations, as  a tool to supplement other research strategies adopted by other 

scholars. Coupled with expository review, archival research methods were applied to the 

analysis of digital texts including electronic databases, emails, and web pages.  

 

 

ETHICAL ISSUES IN ENVIRONMENTAL CARE 

 

Studies have been established that there are some challenges in adopting environmental values 

or even adapting them into the framework of Christianity. Cha (2012) revealed that: 

Modern environmentalism tends to change its shift from anthropocentric world views to 

ecocentricism;  

 The moral status of non-humans emerged as the most polemic issue among 

environmentalists; and 

 Environmental cares involve an issue of intra- and inter- generational equity. 

 

It can be inferred from Cha (2012) that various ethical perspectives in relation to the 

environment should be explored in order to improve our ability to comprehend the ethical 

judgment human being face and to have a more balanced perspective with respect to human 

attitudes towards the natural worlds. This led to the issue of ecological theologies. Ecological 

theologies can be classified into two broad categories: anthropocentric and biocentric. These 

two categories are often on the opposing sides of the environmentalism debate.  

 

Anthropocentric Theology 

An anthropocentric theology contends that mankind is the highest of all creatures made by God, 

and was given dominion over the earth and all the natural world of animals, plants, trees, 

mountains, valleys, rivers and oceans. Since the human being is God’s vice-regent over the 

created world, humankind has the right to exploit and use it for his/her own good and pleasure. 

This theology elevates human well-being to the centre of creation. In order to care for God’s 

creation and live in harmonious relationship with the nature, there is the need to understanding 

that human well-being attends to all human beings both in long-term and intergenerational 

perspective with attention to every aspect of human well-being. According to scholars, this will 

create a morally constructive kind of anthropocentric ethics which generates pivotal moral 

norms such as environmental justice, intergenerational moral responsibility, and ecological 

sustainability. 

 

Environmental justice begins with the recognition of the dependence of all human beings on a 

healthy environment. Humans need clean air to breathe, sufficient clean water to drink, fertile 

and healthy soil to till, healthy neighbor-creatures for clothing, food, and medicine, reasonably 

stable climate systems, and temperatures within a livable range. Lack of access to these basic 

goods that sustain life and health can be seen as an assault on the physical well-being of persons, 

and perhaps also as a particularly painful example of poverty. The grave environmental 

problems we now face raise questions about the overall ecological health of the planet. If such 

problems continue unabated, or if they worsen, they will become environmental justice issues 

understood in an intergenerational sense, whereby the environment becomes unlivable for 

future generation. It is severally asserted that the natural world has no intrinsic worth, except 

for its value in serving the needs and pleasures of humankind. Bouma-Prediger (2010) revealed 
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that the natural world exists only as a resource but humanity is responsible for exploiting it 

responsibly and wisely.This theology advocated the wise use of natural resources but it is 

biblically flawed. The Scripture attested to the nature’s intrinsic value assigned to it by God, 

when he pronounced his creation “good” even before the human being was created, and “very 

good” after their creation (Gen. 1:4, 10, 12, 18, 21, 25, 31).  

 

This is why ecological sustainability is such an important moral norm, for it speaks to 

preserving the global conditions of all human beings to live and flourish. This was supported 

by the Brundtland Report published in 1987 by the United Nations Commission on 

Environment and Development (UNCED). This position is very similar to the conservation 

movement which advocated the wise use of natural resources not only for the betterment of the 

present, but also of future generations. That is, equity should be taken into consideration in 

resource utilization (see Figure 1). This concept was formalized at the UNCED on Environment 

and Development (UNCED, 1992) and supported by Redclift (1992) who opined that this 

concept addresses the fundamental concerns of poverty, environment, equality and democracy 

as a process that can be continued indefinitely without depleting the energy or material 

resources on which it depends.  

 

 
Figure 1: Sustainable Development 

It has been established that sustainability is the sine qua non for any talk of justice. However, 

the promise made at Rio Summit in Brazil was soon proven false, due to lack of cooperation 

from the developed countries of the North. Thus the 2002 World Summit on Sustainable 

Development (WSSD), held in Johannesburg to mark the 10th anniversary of the Rio Earth 

Summit, was called to re-affirm a commitment to the agreement made at the Rio Summit 

(United Nation, 2005).  But spiritual nurture, as well as physical nourishment of children and 

children’s children, are mandated by Scripture (Gen. 41:35-36). Therefore, from the Scriptural 

perspective, this theology fails to assign any intrinsic value to the natural world. 

 

Biocentric Theology 

Naess (1973) revealed that the mainstream ecological movement of 1973 was a shallow 

ecology in the sense that its objective is just the health and the affluence of people in the 

developed world, and fought against pollution and resource depletion. In reaction to 

anthropocentric and technocentric attitudes of shallow ecology, where nature is simply seen as 

something to be mastered and controlled, deep ecologists hold ecocentric ideas as a deeper and 

more fundamental solution to environmental problems. Patridge (2005) reported that all forms 

of life have intrinsic value, moral worth, and the right to self-realization and that humans are 

http://www.esvbible.org/Gen.+1.4,%2010,%2012,%2018,%2021,%2025,%2031
http://www.esvbible.org/Gen.+41.35-36
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just a part of the “web of life” equal with many other aspects of creation. Based on this 

biospherical egalitarianism, Naess sought to set out a philosophical system that relates self to 

nature, which he called an “ecosophy”, a personal philosophy or a code of values and a view 

of the world that guides personal decisions about relations with the natural world (Adams, 2001; 

Reed and Rothenberg, 1993).  This theology emphasizes reverence and respect for all kinds of 

life, whether humans, animals, plants, or trees, and the entire inanimate geological world. 

 

Biocentric environmentalists have revealed that Christians are responsible for advocating an 

anthropocentrism that has caused the despoiling of the earth. Dyke et.al, (1996) argue that the 

wanton exploitation of the created world with the use of science and technology, without regard 

for its intrinsic value and for posterity, is a consequence of the Christian doctrine that 

humankind was given “dominion” over the created world by God in Genesis 1:28. Moyers 

(2005) have also accused Christian apocalyptic teaching with undermining environmental 

responsibility. If the world is going to be destroyed by fire in the end, why care for it? Both 

charges have some merit, but blaming Christians as the major cause of environmental 

degradation of the earth is faulty. Nash (1991), in arguing against White, rightly observes, that 

“Ecological crises are not peculiar to Christian-influenced cultures but non-Christian cultures 

have also caused severe or irreparable harm to their ecosystems.” 

 

According to Hill (2000) the anthropocentrists claim that biocentrists are vague and uncertain 

as to where to draw the line between the rights of humans and the rights of the natural world. 

He queried, should we be all vegetarians and deprives the rights of the lettuce? Or should we 

spare the flu virus and let humans die? The entire created world has intrinsic value, but God 

placed his highest intrinsic value on humans above all other earthly creatures: “Yet you have 

made him a little lower than the heavenly beings and crowned him with glory and honor” (Psa. 

8:5). From the ongoing, for harmonious relationship to be in existence, then it must be 

submitted that both human and nonhuman are created for the glory of God. Therefore, humans 

are expected to make their relationship with the natural environment a seeking to glorify God 

(Cha, 2012). 

 

 

THEOCENTRISM, HUMANS AND THE ENVIRONMENT 
 

Theocentric theology emphasizes that “the earth is the Lord’s and all that is in it, the world, 

and those who live in it” (Ps. 24:1). Human beings must respect and care for creation precisely 

because it is God’s creation. God is the source of creation; it is his amazing handiwork, and to 

God belongs the ownership and rule over what he has created. This theology is found virtually 

in many religions and cultures, especially indigenous cultures (See Figure 2), rather than being 

an exclusive Christian phenomenon, the principle of divine intervention or the supernatural 

being is a notable and constant feature of the approach. These facts should be clear to all people, 

but Christians especially must be in the vanguard of those who, when they look at the world 

around them, do not claim it as “mine” or “ours” but instead see it as belonging fully to God, 

its maker. 

 

http://www.esvbible.org/Genesis+1.28
http://www.esvbible.org/Psa.+8.5
http://www.esvbible.org/Psa.+8.5
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Figure 2: Indigenous World View of Sustainable Development 

 

Theocentric ecological theology can be referred to as theology of wise and responsible 

creation care. The theology is centered on God’s image in humanity and God’s “cultural 

mandate” to humanity as stewards of his creation. This was clearly stated in the scripture and 

supported by previous studies. The classic text for this view is Genesis 1:26-28: 

Then God said, “Let us make man in our image, after our 

likeness. And let them have dominion over the fish of the sea and 

over the birds of the heavens and over the livestock and over all 

the earth and over every creeping thing that creeps on the earth.” 

So God created man in his own image, in the image of God he 

created him; male and female he created them. And God blessed 

them. And God said to them, “Be fruitful and multiply and fill 

the earth and subdue it and have dominion over the fish of the 

sea and over the birds of the heavens and over every living thing 

that moves on the earth”. 

 

Though arguments replete what is this “image” or “likeness” of God in humanity? The 

Westminster Shorter Catechism Question 10 has a helpful answer: “God created man male and 

female, after his own image, in knowledge, righteousness, and holiness, with dominion over 

the creatures.” At creation, God bestowed upon the human being his own perfect holiness and 

righteousness (Eph. 4:24) and an intellect (Col. 3:10) that is higher and unlike that of any other 

creature. This extraordinary image of God in man elevates man above the rest of creation and 

empowers him to have dominion over it. In other words human life and attributes derive 

directly from God; they are not just meaningless without God but impossible. Human beings 

are spiritual and moral beings which attributes require purposefulness that is judged by 

rightness or wrongness of action and self-expression, including, in the use of the earth’s 

resources (Faniran, 2004). 

 

In short, God has not abandoned His creation, including humans created in His image and 

likeness and endowed with power to do even greater things than He has done and is doing 

(Jn.14:12), provided they (humans) work closely with Him (Jn.15:5). Another good thing about 

http://www.esvbible.org/Genesis+1.26-28
http://www.esvbible.org/Eph.+4.24
http://www.esvbible.org/Col.+3.10
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the issue being addressed is that there are examples all over the place. The indigenous 

communities, even though detested by most, are generally more at peace with their 

environment and themselves than the so-called civilized ones, on account of the former’s close 

links with both nature and the Supreme Being as revealed in Figure 2. Moreover, the developed 

countries of the world attained their prime under a situation of implicit trust in God. For 

example, many people believe that the United States of America prospered when she was really 

“God’s own country”. A similar thing can also be said for Europe and other industrialized 

countries. Indeed the 2013 Discipleship Lifestyle booklet of the Nigerian Baptist Convention, 

on page 40, refers to an inscription engraved on one side of a “17th century British coin as “God 

with us” while the British National Anthem, which is also the National Anthem of many 

Commonwealth Countries is a prayer to God: “God save our gracious Queen….” 

 

According to Gnanakan (2004) theocentism is tantamount to responsible stewardship of God’s 

creation.The Bible has a lot to say about humans and their affairs, including security and 

peaceful living. Thus in Deuteronomy 8: 3 (quoted by Jesus Christ in Matthew 4: 4): God 

clearly affirms that humans would not live and survive on bread only, but also on” every word 

that proceeds out of the mouth of the Lord”, for them to live a good life. Our Lord Jesus Christ 

added in Matthew 6:33-34:But seek first his kingdom and his righteousness, and all these things 

will be given to you as well. Therefore do not worry about tomorrow, for tomorrow will worry 

about itself. Each day has enough trouble of its own. 

 

The question can therefore be asked:  What really threatens us and how do we truly make 

ourselves safer and so enjoy greater level of peace?TheCato Institute (a conservative think tank 

in the United States of America) recently released a paper titled;A False Sense of Insecurity in 

which the point was made that in any rational assessment, insecurity on the global level is really 

just not that big of a threat to the average person. Applied to present day Nigeria, it is common 

knowledge that not as many Nigerians have been killed by terrorists (Boko Haram, Niger Delta 

militants, kidnappers,, etc.) as have been and are still been killed by famine and poverty related 

diseases, all of which can be readily traced to careless/care free and laissez faire attitude to the 

environment. Yet Nigerians have been kept in a panic state for the last few years, being told 

constantly that not only is terrorism an immediate threat to us and the ones we love, but that it 

is a danger to our very civilization. Incidentally, terrorism, militancy, etc., have also been linked 

to the general attitude to the Nigerian environment as we have elsewhere in the world, a very 

serious dimension of which is the spiritual dimension, whereby thousands die for lack of the 

knowledge, whether of their environment or of the creator and sustainer of the world in which 

they live (Ps.23, 127; Prov. 10: 21; Eph. 3: 20-21).   

 

The result has been that terrorists have been more successful in spreading terror which some 

unscrupulous politicians have taken advantage of to reduce government transparency and 

citizen rights and privileges, including eroding protection for human rights and democratic 

process and blurring needed attention to creation and environmental care. Indeed, attention has 

shifted from such fundamental issues as the need to protect and preserve natural endowment to 

wasteful and wanton exploitation of the source of our sustenance. The rot has spread to the 

church which has also stopped to teach about how to respond to the environmental threats to 

human survival to mundane issues such as amassing wealth and seeking personal fame, 

contrary to divine injunctions. This is not what God intends for the world and the people He 

created as found in the Scriptures, all of which are under His superintendence (Col.1: 15-

20).Man should remain what God has ordained him to be, that is God’s image or likeness in 

humanity has identified in the scripture and as pointed out by Malabuyo (2005) in caring for 

His creation. 

http://www.cato.org/pubs/regulation/regv27n3/v27n3-5.pdf
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Theocentrism and Environmental Sustainability  
The topic of environmental sustainability and its nexus with global security and peace have 

been around for quite a while that of theocentrism is a relatively new one (cf. Gnanakan, 2004; 

Kolawole, 2013; Faniran, 2014). Thus, when the 1992 Rio Declaration, presented at the United 

Nations Conference on Environment and Development, asserted in Principle 25 that "Peace, 

development and environmental protection are interdependent and indivisible", it left out any 

mention of God. In other words, for long, global security and peace have formed integral parts 

of the subject of environmental sustainability, without reference to the source and controller of 

all of them. That is to say to understand the events of the future better, one must understand 

environmental sustainability and its linkages with cultural, religious/spiritual and racial 

relationship, in promoting security and peace (see Kaplan, 1994). 

 

To bring this desirable goal about, there is a need to modify the traditional approach to 

development issue further, even though it claims to emphasize the present needs as well as 

taking into consideration those of future generations. That this latter claim has not been realized 

is increasingly being seen in the way even the present generation, not to talk of future ones, are 

finding it very difficult to cope with the fallouts from and accompanying legacies of accelerated 

development, especially those of spiraling population growth, expanding energy consumption 

and the inevitable depletion of vital natural resources, occasion insecurity and threat to local, 

regional and global peace (Faniran, 2015).  This calls for a holistic approach to development 

which requires a real revolution in our behavior and mentality. People’s life-style needs to be 

subjected to considerable reevaluation, through the adoption of far-reaching self-control 

regarding the satisfaction of real needs rather than mere wants of self-gratifying desires. It is a 

core argument of this paper that this can be aided by deliberate and serious emphasis on God 

prescribed (theocratic) approach (Audi, 2013) and strategy (Kolawole, 2013), in preference to 

the prevailing anthropocentric and ecological approach. 

 

In the meantime, the environment continues to be abused, resulting in widespread and incessant 

coastal and flood plains flooding, soil erosion/degradation and desertification Yet, very little, 

if any remedial measures are being put in place to address these risks and dangers that consume 

lives and property, virtually on an annual basis, occasioning widespread unrest that threatens 

national security and peace.  As this paper was being prepared, a news item came to the effect 

that a law to create a body to see to the creation of a “Green Belt” in the northern part of Nigeria 

was in the pipeline. Apart from the time it takes to pass laws in our clime, a more serious issue 

relates to implementation, which can never be guaranteed: the fate of the recently 

commissioned Flood Early Warning System is a case in point. In any case, as stated above, 

true security requires that we shift beyond a system that leverages hardware-type (military) 

defense based approach to one that is broad and holistic to effectively compete in a hyper-

connected, interdependent world. That means citizens have to pony up and contribute to their 

own security and not just leave it in the hands of government.  

 

One other question that needs asking here is why should sustainability, essentially an ecological 

concept, serve as the centerpiece of a twenty-first-century national grand strategy for security 

and peace? We have tried to answer this question earlier, but its importance warrants a revisit 

at this juncture. The point is that sustainability is not an end state in itself but a strategic mindset 

and philosophy that can carry us forward in time, just as diplomat and historian George 

Kennan’s concept of containment carried the United States of America through the Cold War 

years. In this sense, sustainability, as a central, coalescing grand strategic concept, would serve 

to inform policy decisions regarding investments, security, economic development, energy, the 
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environment and engagement  such that successive administrations can look beyond current 

risks and threats with a more positive focus on converging interests and opportunities as they 

relate to emerging global conditions. 

 

Theocentrism as a Form of Responsible Citizenship 

The discussion so far has featured what could be described as the human approach, or what the 

Philosopher, Solomon, described as “working under the Sun”, as opposed to “working under 

the Son”. Yet, the Bible makes it quite clear that human effort on its own cannot achieve much; 

but that: “all things are possible with God” (Mk.10:27).It is from this perspective that, in the 

last two decades, research effort in certain quarters, especially Christian environmentalists has 

concentrated on the divine/spiritual dimension to the issue at hand. This approach bases on the 

following tents contained in the Scriptures: 

 The earth and all that it is, is God’s creation and so belongs to Him (Gen.1:28, Ps.24:1) 

 God has graciously given His creation to humans to work it and take care of it on His 

behalf (Gen.2:15; Ps.115:16) 

 To undertake the assignment of working and guarding (take care of). His creation, God 

gave general and specific laws instructions and guidelines, scattered throughout the 

Holy Books and extensively discussed in recent literature. (cf. Akande, 2014;Faniran, 

2004, 2007, 2008, 2013, 2014; Faniran and Nihinlola, 2007, 2012; Gnanakan, 2004, 

2013; Kolawole, 2013) 

 God has specific laws to conserve nature and maintain peace with Him and His creation 

(Lev.25; Deut.20) 

 God has been in the task of ensuring that human keep these laws, instructions and 

injunctions; he has been imposing sanctions, punishing infraction of same. An example 

is the neglect of the Sabbath/jubilee command (Lev. 25) for which the Israelites 

suffered 70 years of Babylonian captivity (Jer.29:10), one year of captivity for every 

Sabbath/Jubilee missed, and there are several other cases of the serious consequences 

of divine visitation on violation of the divine order, even during our time (cf. Areola, 

2007; Areola and Oderinde, 2012).  

In other words, God held and still holds humans responsible for proper management of His 

creation (the abode and source of sustenance, security and peace of humans) and is still in the 

process of doing just that, with the sole purpose of bringing humans back to their senses and 

so return to Him, in whom all prosperity, security and peace reside at the level of the individual 

nation and the entire universe. The Church of Jesus Christ as represented by the Christian 

community has a decisive role to play in bringing this about, being the custodian of God’s 

revelation concerning His creation, as contained in the Holy Bible.  

 

The fallouts from misuse of the earth’s resources are multidimensional, throwing up the 

following challenges among others:  

 Human rebellion towards creation grieves God and attracts punishment: thus, in the 

example of the disobedience concerning the observance of the Sabbath, God said:  

“Anyone who desecrates it (Sabbath) must be put to death…. Must be cut off from his 

people” (Ex. 31:14). Similarly, concerning the laws for the management of the earth’s 

resource, God says: “If you reject my decrees and abhor my laws and fail to carry out 

all my commandments and so violate my covenant, I will bring upon you sudden terror, 

wasting diseases and fever that will destroy your sight and drain away your life…” 

(Lev. 26:15ff).  

 The consequence of rebellion is judgement. The fall of man is an example. The eating 

of the forbidden fruit brought a curse on the land and the pains of childbirth (Gen. 3: 16 

– 19). 
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 Abuse of creation creates challenges for human life and makes living much more 

difficult. The example of deforestation and the challenge of desertification on life and 

animals is a common experience (cf. Faniran 2008). 

 The abuse of nature affects the value and quality of the environment. This brings about 

the eradication of certain vital species and loss of biodiversity and so detracts from the 

original good/very good creation (Gen. 1:31).  

 

A Model Theocentric Option 

Studies have shown several examples of successes being recorded in the realm of 

environmental sustainability from both secular and spiritual/religious efforts. These include 

Akande (2014), Faniran and Olusola, 2015, Berry, (2000) and Laosebikan(2014). However, 

only one example is discussed here, taken form Berry (2000). This is the case of the Tangier 

Island community, Virginia, U.S.A.  

Based on an aspect of the Evangelical Declaration on the Care of Creation, which: 

….calls for followers of Jesus Christ to ‘work for the 

reconciliation of all people in Christ, and to extend Christ’s 

healing to suffering creation….to heal and bring to 

wholesomeness not only persons but the entire created order….. 

(Col.1: 19-20) 

Susan D Emmerich set out to, among other things, explore:  

the possibility of biblical stewardship principles….to resolving 

divisions between environmentalists and ….resource dependent 

community, particularly one where the church was avowedly at 

the center of the community (Emmerich, 2000). 

Emmerich’s study of the situation revealed the following: 

 The area is rich in numerous species of fish and crustaceans which provide income for 

the population 

 Lack of necessary control led to over fishing and serious environmental pollution 

 A host of environmentalist groups surfaced which advocated stringent controls 

occasioning bitter conflict between the people and the environmentalist 

 The community is predominantly Christian, versed in biblical principles of 

stewardship, including: 

 Caretaking (godly stewardship of creation) 

 Maintaining the fruitfulness of their resource base, namely, their catch 

 Allowing the Sabbath rest for the creation 

 Loving ones neighbour 

 And hence not polluting the bay 

 Obeying the law of God; and, therefore 

 Obeying the civil laws relating to their fishing 

 The major forces for any change were the church women 

 

This vision was canvassed among the two contenders – the Watermen (the Faith/church based 

group or Fishermen) and the secular environmentalists, after which a consensus was reached 

and featured the following readiness: 

 To be better stewards of resources by consuming 

 Not to give in to every desire of their children 

 To be less demanding on their husbands, who may be losing income due to their 

commitment to obey all the fishery laws 
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It is significant to note that women played very decisive role in drafting the declaration’s 

statements reflect biblical truths that have stood the test of time for the practitioners. They work 

because the people are of strong faith; in fact its implementation was put under a faith-bases 

foundation. It therefore provides a theocentric model which can be followed by similar 

communities. The fact is that religion is a strong force in human affairs and so should be 

employed in the pursuit of environmental sustainability for global security and peace, all of 

which have been accomplished in the Tangier community, Chesapeake Bay, Virginia, U.S.A. 

 

 

CONCLUSION 

 

The conclusion that can be drawn from this review is that Christian is responsibility for the 

environment should not be motivated by ecological crisis but by each person’s particular 

relationship with God and the created world. There is a need to seriously work God back into 

the equation of environmental, economic, political, social, psychological, etc. programmes. 

That is, caring for the created world should be based on love toward God, who created the earth 

and everything in it. It has been established that God originally designed human beings to 

develop their characteristics and intelligence in the process of caring for His creation. As it has 

been suggested at many fora in the recent past that the instrument God has put in place to 

achieve this noble goal is the church which is the body of Christ as well as individual members 

of that body among other things. It should be noted that God alone will determine the final 

consummation of the earth; therefore, humans’ failure to carry out this mandate will have grave 

consequences on human being, the environment and the entire cosmos. In a nutshell, it is 

necessary for man to shape the ecological conscience and the necessary actions which are 

described as virtues, that is, the cardinal virtues of prudence, justice, fortitude and moderation.  

 

Finally, for human beings to live peaceably and be in harmonious relationship with nature, 

theocentric theology, with God enduing man with his image, giving him moral and intellectual 

capacity to rule over creation as God’s wise and responsible steward, should be adopted and 

practice.  Therefore, the only proper alternative to selfish anthropocentrism is not biocentrism 

but theocentrism, a vision of earth care with God and his perfect moral law at the center and 

human beings acting as his accountable stewards. 
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